OM

CT Le Immanence of Gocl

S TEfags @9 IfhE STt S |
o9 e g W 79 wErEe

Macl an Mo[\an Mala uilja






OM

THE IMMANENCE OF GOD .

s Pﬂgﬁ

By
Pandit Madan Mohan Malaviya



Editions :—

Firat Fifth 1934—45 Copies 13,250 =

Sixth 1949 % 5,000
Seventh 1952 w5000
Total 23,250

Price Two Annas

Pnndeand ?ublished by Ghanshyamdas Jalan aq
RS Press, Gorakhpur ( India ).



A

3P

The Immanence of God

The Vedas are the oldest literary monument
of the world. Even European scholars admit that
the Rgoveda is at least 4,000 years old and that an
older book does not exist in the libraries of the
world. The Rgveda tells us that darkness prevailed
everywhere before the creation of this universe.
In the midst of that darkness and even beyond it
subsisted, all by Himself, one Glorious Being ( God ),
consisting of nothing but intelligence (9&&Y) and
having no origin other than Himself (®3%). He
evolved Himself out of the darkness and created
the universe by dint of His Zapas, 7. ¢, His
knowledge-power (Smafw). The Rgveda says:—

an  AEHISREr  JIEHA-
saRd |fes |am @u |
gesaAArANiEd TETEila,
AT EASAd £ i
(F8-57:97 ¥3%)
This very idea has been echoed by Lord Manu,
who.says that before its evolution this universe
consisted of nothing but darkness. Everything was

lying dormant, as it were. Out of that darkness
arose that Intelligent (@974 ), Effulgent (¥wT#4)
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Being, the Originator of Himself, who does not
depend on any other power to reveal Himself and
who subsists for ever in His own grandeur ( @t )
and suppcrts Himself on His own power. The
veil of darkness was lifted as soon as He revealed
Himself. The actual words of the Manusmrli are
quoted below:—

AT JARIAA IS |
ATAFIAQEE  ggatE q"a: |
@ @ISl SAgarE |
GaE cucenc (s R (ca s i ol
T SETAAFE I Gt =g E: aaaa: |
agErdista: @ ua EEgEd |

(1. 5-7 )

“( At the time of universal destruction ) this
universe had merged, as it were, in darkness. It
was in a chaotic condition, indistinguishable,
indefinable, inconceivable and incomprehensible: it
was lying dormant, as it were. At the end of this
period that Glorious Being, who is the originator
of Himself, evolved this manifest universe though
Himself unmanifest, and, having thus unfolded
His creative energy, revealed Himself after lifting .
the veil of darkness. He who is beyond the ken
of the senses, subtle, unmanifest, eternal and
incogitable, nay, who is the very soul of all beings,
thus shone by Himself.”

The Rgveda further saysi—
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ﬁtmﬁ’: gmﬁata-
O s qfdis snEig |
| FER gEi argami
TR Fma sfw fEw
T W R ggmf ge

EhEl  srefizg Rar =
| WEM gRofesam:

ARSI anfag= 1
fREaagEa zaaigat

fRsaatazea fasaaearg |
& agdal wmia §  gas-

AERE SwE ¥m o )
¢ T Sfar a9t framEr

aR A gaefy  fsar
@ AT wmEr @F qy

d  dwEd ymw  aveer )

There is another Sruti which runs as under:—

AT M FHE TAT =01 |
TFRHTIEAE |
In The Bhagavata-Purana the Lord says—
FERATHHA AR S |

quEe AT Fsafnwa Siswagy )
(29 32)
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“At the beginning of creation I alone subsisted,
the one beyond the manifest and unmanifest, and
nothing else. And it is I alone who survive the
creation. This phenomenal world is nothing but
Myself, and whatever remains after that is also
Myself.”

The following verses occur in the Siva-
Pur&;ga_-__

UF Og 977 ol A (Garaska |
"o fazd gad MEra SR a0
tramrgamygan fasaatga: |
T fpadmgteaa: | TEEga: |
TEGEH T §FEE 3 TR ADAT |
¥ ux  gagmEr Sasigae
ATILT T qEEARONSE STonfy T )
w9 3fw a4 Y9 A ged o

“At that time it was Rudra alone who existed.
It was that Protector of the Universe who first
Created it and in the end dissolved it. He has
€yes all round, faces on all sides, and hands and
feet in every direction. Lord Maheéwara is the
sole Creator of heaven and earth; He is the un-
deUbted origin and source of all deities. He sees
Without eyeg and hears without ears. He knows
all, though no one knows Him. He is lknown as
the Supreme Being."

Th.e Bhagapata further says:-
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TFEIACAT  gET:  gUOn
g @aiaa R AT |
fRisatssarga e /
quitsgal g% SqEaisEa:
( 70. 4. 23 )

“He alone is the Soul, the Eternal Being, real,
self-luminous, infinite, the primordial cause of all,
.constant, imperishable, always happy, untainted by
Maya ( illusion ), self-sufficient, peerless, unqualified
( absolute ) and immortal.”

This idea, which is common to the Vedas, the
Smrtis and the Puranas, has been succinctly
expressed by the immortal saintpoet Goswami
Tulasidas in the following verses:—

W& TF @ ARt |

g9 9a9 99 Awg aEt
AT g T3 G A qrar |

Afq AFAW (A7 JG T )
frg oz =1, g4 (g s

T fIg Fea = ARy e
aWART QFs TG Wit

fig awt awar a2 Sni
-ag fag uwa, ag= fag 2arn |

72 oW g a| @9t
S T AT AS R T |

AfewT a1g T &t Tt
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“Brakma ( God ) is one, all-pervading, imperish-
able, all-existent, a mass of spirituality and an
embodiment of Bliss; no one has been able to
find out His beginning or end. Even the Vedas have
sung in praise of Him according to their limited
capacity. He walks without feet, hears without ears
and performs various actions, even though devoid of
hands. He relishes all flavours even without a
palate, and is a master-orator even though He
has got no tongue. He touches without a body,
sees without eyes and smells everything without
a nose. In this way all His activities are
marvellous. How can one describe His greatness ?"

But how are we to believe that

such a God exists ?

_ The Vedas, which affirm the existence of
such a God, also say that we cannot perceive
Him with our eyes:—

A g fasfld  sons
a |Ag M oF@d wwEa |

AT trgsE-
. Ta<g d 9394 (ASHRS wqrgaa: )

“Tiue, no one can see Him with his eyes:
but everyone of us can realize Him with the
help of his purified intellect after purging his
mind of all evil propensities.” Accordingly, those
who seek to have a Vision of God with their
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mind’s eye ( intellect ) should cleanse their body
and mind and purify their intellect, and then
commence their search for God.

What do we see ?

From the day we are born in this world and
till we leave this tabermacle of our body we
see grand and wonderful sights which excite a
great curiosity in our mind to know how they
come into being and how again they disappear.
We daily observe that the bright orb of the sun
with its wreath of thousand rays appears in the
eastern horizon early in the morning and,
journeying through the heavens and transmitting
light, heat and vitality to the whole world,
disappears in the west in the evening. By
mathematical calculation the astronomers have
arrived at the conclusion that the sun is
9,28,30,000 miles away from the earth. What a
wonder that from such a long distance the sun
is able to bring light, heat and vitality to all
the living beings inhabiting this globe! It sucks
up the moisture of this earth during every
season through its myriad rays, sends it up to
the heavens, and then, transforming it into clouds,
discharges it again over the earth and thereby
revitalizes the grass, the foliage, the trees and
the corn, and infuses mnew life into all living
beings. Astronomy tells us that there are countless
millions of suns much larger than the one which
we see, but which appear to us like tiny stars
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on account of: their being remoter than the sun
with which we are familiar. Every evening after
sunset we see the spacious firmament on high
spangled with numberless stars, planets, satellites
and other heavenly bodies. The silvery moon
with its cool and soothing rays careers through
the sky from the east to the west like the sun,
immersing the whole world in nectar, as it were,
and making the nights appear golden. The bright
lustre shed by the various heavenly bodies in
dark nights and enveloping all the points of the
COmpass appears so beautiful that onme does not
find adequate words to describe its charm. All
these stars and planets are seen revolving in
the sky in fixed orbits from day to day, month
to month ang year to year under immutable
laws, as if strung together in a cord. It is
evident that if the sun does not shine brightly
in a Particular summer we do not have good
showers during the following rains. It is equally
Plain that if the rains fail we cannot have a
800d harvest of corn and  fruits to feed
ourselves with, Thus we clearly see that it is
the sun who provides us all with food in the
shape of corn and fruits. Now, the question
arises whether al] this organization is the work
of some intelligent principle whose object it is
to create ang sustain all movable and immovable
creatures, Worhis Ve ihal result of 'a fortuitous
conjunction of particles of matter only ? Has this
most marveljoyg constellation of heavenly bodies
(solar system, a5 it is called) sprung up under
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the law of gravitation, which attracts material
objects towards one another as a matter of course,
and has been revolving in the sky of its own
accord from year to year and century to century,
nay, from one cycle to another, or is it some
intelligent principle which is responsible for
bringing it into existence and setting it into
motion ? It is the latter hypothesis which appeals
to our intellect. The Vedas also endorse the
verdict of our reason. They declare that the
sun and the moon, as also heaven and earth,
were created by God:—

gAEwEl Ot ANIEEEREd |
G4 = ol SwaizEa e

The Evolutiqn of Life

Similarly, we observe that the evolution of
the organic world also proclaims that the creator
of this universe is God. This organic world is
full of wonders. Mammals (sXgs) like the man,
the lion, the elephant, the horse and the cow:
hatched creatures (30es) like birds; lice and
other insects bred by sweat (¥#3) and refuse
of body: and trees, etc., which spring out of the
soil ( sf&=1 )—the origin (S@fX), shape (T=a1) and
career (¥ad) of all these are simply marvellous.
When the male and female unite together in
love, a very minute yet organic element of the
male's body makes its way into the uterus of
the female, where it 1is joined with a similar
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element of the female'’s body. This combination

of the male and female elements is known as
the /ize (living organism ).

The Vedas say:—

ST TIARTT AT wfeq@sq = |
ORI St & 8T @ SeeaE wedd i

“Divide the extreme end of a hair into
hundred parts and take the hundredth part of
one of these parts: them you can gauge the
minuteness of a /iwa.” This Jfiva grows in the
form of an organism from the moment of its
conception. Students of medical science have
been able to discover with the help of microscope
that a single drop of our seminal fluid contains
hundreds of thousands of living germs, and that
only one of such germs, finds its way into the
uterus where it persists and grows to be a
foetus. The organism of a female’s body is so
constituted as to enable the Jfizae from the time
of conception onwards to draw its nourishment
through something which is shaped like a pipe.
As the foetus grows in size there forms round
it inside the uterus a sort of membraneous bag
full of fluid, which protects the foetus from
injury. Wherefrom does this minutest and subtlest
substance, as mnice as the tenethousandth part
of the point of a hair, derive the capacity to
assume gradually the features, the complexion
and the shape of its parents? What is the
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power which sustains it and helps its growth
in the mother’s womb ? How do you account
for the strange phenomenon that milk begins
to ooze from the mother’s breasts shortly before
the child’s birth? What power is there which
supports the numberless living creatures, including
men, animals and biids, worms and insects, nay,
even trees and plants, and provides them with
nourishment in time ? What is the power which
enables the ant to ascend a steep wall during
the day-time as well as at night? What power
enables birds of every size, big and small, to soar
high in the limitless expanse of the sky without
any guide or support ?

How are innumerable varieties of forms,
such as males and females, human beings, cows,
lions, elephants, birds and insects, created? How
is it that only human beings are born of human
beings, lions of lions, horses of horses, cows of
cows, pea-cocks of pea-cocks, swans of swans,
parrots of parrots and pigeons of pigeons, a
true copy of their parents in every respect
From tiny seeds spring up numberless big and
small trees, reared with the help of some un-
known power and serve the living creatures for
many years with their foliage, flowers, juice, oil,
bark and wood, nourish and feed them with
hundreds and thousands of their rich, juicy and
delicious fruits, breathe the air, suck the moisture
and draw their nourishment from the earth and
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the atmosphere, and wave and dance majestically
in the air.

In our attempt to discover the miraculous
power which is managing this whole show we
find our attention arrested by a residential
building which we see before us. It is found to
have a big entrance by which we can enter the
house. It also contains a number of windows
and ventilators at various points to admit air
and light. The interior of the house has many
huge pillars and arches. It is also provided with
roofs and balconies to protect the inmates from
the sun and showers. Every device has been
employed to minister to the comfort of the
inmates in every room and apartment. Drains
have been constructed to allow water to flow
out of the house. The house has been so
designed as to prove comfortable to the inmates
during every season. By seeing this house we
can say that the builder of the house was a
skilled architect who designed it in such a way
as to provide every comfort to the inmates.
Although we have not seen the architect who
built the house, we feel certain that it was
built by one who is either still alive or is no
longer in this world, and that it is or was a
clever and intelligent man. Now let us examine
the machine of our body.

It has got a mouth by which we eat and
drink, teeth and jaws with which we masticate
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our food and a passage in our throat, known as
the alimentary canal, through which we pass the
food on to the stomach. Adjoining this there is
another passage by which we inhale and exhale.’
The stomach has got a separate compartment in
which the food which we eat is stored and
undergoes the process of digestion and assimilation..

The food, when digested, is transformed into
blood, which accumulates in the heart, and there-
from it is conveyed through the numerous arteries
to all parts of the body and thereby sustains,
invigorates, enlivens and rejuvenates the whole
frame. The body has further been provided with
an outlet for passing the superfluous element of
the food, which is not necessary for the nourishment
of the body, in the form of excreta and another
canal, called urethra, for pumping out the redundant
part of milk, water and other fluids that we
take, which is not required for the nutrition of
the body. We have also been provided with a
pair of eyes to see, a pair of ears for hearing,
a pair of nostrils to take smell, a pair each of
arms and legs with which to work and walk
along respectively, and a generative organ for
procreation. We mnow ask whether this most
wonderful mechanism has come into being merely
as a result of concatenation of particles of matter
or whether it has been moulded and fashioned
by some architect similar to the one who bujlt
the house referred to above, though infinitely
more skilful, intelligent and powerful than the latter.
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Miraculous Powers of Mind and Speech

As we turn to our mind, while engaged in these
thoughts, we find that our mind, too, is a
wonderful specimen of divine skill. The diverse
faculties: of our mind, such as the cogitative
faculty, the imaginative faculty, the reckoning
faculty, the constructive faculty, the retentive
power, the power of understanding and the pene-
trative faculty are all such as leave us in bewilder-
ment. It is by exercising these faculties that so
many books have been written, so many poems
have been composed, so many sciences have been
discovered, and so many inventions have been
made and are still being made. Is it something
less amazing ? Our powers of speech and modula-
tion of voice are also marvellous. We find this
purposiveness working everywhere in this universe.
Moreover, we do not find the beginning or end
of this creation. The various limbs of the different
species of living beings have been fashioned and
assorted in such a symmetrical way that the
whole creation appears full of charm. We thus
see that ever since the beginning of creation
some miraculous power has been at work in
every clime and at every age, and that it will
continue to work for ever.

Our intellect forces upon us the conclusion
that this purposive creation has a primordial
(=% ), eternal ( &4m@d ), unborn ( #7), imperishable
{ afg=rft ), and ubiquitous ( ¥1549H) efficient cause,
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who is endowed with infinite power ( FFaRiEETI= )
and is all-existent, all-intelligent and all-blissful
( a-fr-awmesy ). That one indescribable power
is called by thousands of names such as Iéwara,
Parameéwara, Parabrahma, Narayana, Bhagavan,
Vasudeva, Siva, Rama, Krsna, Visnu, Jehova, God,
Khuda, Allah, etc.

There is only one God

The Vedas say:—
TRAAIEETE | TR | TZE g | oF |@ea
TgA FeTdteq |

“There is only one God, one without a second.
That one is called by the wise by various names.
Although He is one, people have different notions
about Him.”

The Visnusahasranama and Stvasahasranama
afford a striking illustration to this truth.
Vudhisthira asked Grandfather Bhisma to name
the deity who was one without a second, who
was the greatest refuge of all living beings, and
whose worship and eulogy brought everlasting
happiness to man. To the above query Bhisma
gave the following reply:—

e gEigEed gedadd |
TPINAGAEHN  gET:  gadieaa:
X * %
2 I.G.
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amiEfrad @A @ESmwAsEe |
Brareasi Tgataed @agaEnat T4 |
X X X

qH 47 AEHe: 9| A1 AEET |
' 9H A1 wEgE O W quFord )
afy=mon ofys @t Agewi 9 AR |
Zqd FFA@r = Jamr AsAF: GG

“That is to say, every morning, on quitting
one’s bed, one should extol God Visnu, who is
the l.ord of the whole universe, the Supreme
Deity, the Eternal and Ideal Being ( 389w ). One
who always eulogizes Him who is the Supreme
Lord and Ruler of the whole universe and who
is all-pervading, unborn and imperishable, is rid
of all troubles. He is the brightest of all effulgent
beings and the most austere of all austere
penances. He is the greatest of the great and
the most hospitable refuge of all creatures. He
is the purest of the pure, the most sacro-sanct
of all that is sacred, the most auspicious of all
that is auspicious, the godliest of all gods and
the undying father of all created beings.”

The above excerpts should suffice to show
that the Visnusakasranama and Stvasahasranama
and all other laudatory compilations of that type
aver that one God and no other is the object
of their praise. It therefore behoves us all to
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concentrate our minds om, and sing in praise of,
Him every morning and evening.

Though one, He is called by three names

This one God is known by the three names
of Brahma, Visnu and Mahes$a. The Visnupurana

says:—

gReEsas Erglfﬁ'cg&mﬁml
@ du aiE WAaNE TR e

“Loord Janardana, though essentially one,
assumes the name of Brahma at the time of
creation of this universe, that of Visnu while
maintaining it, and that of Siva while destroying it.”

We find the same idea echoed in the
Brhannaradiya-Purana:—

Wﬂﬁsaaﬁsa'-'a: gasaTdt e
WgAted A g, wEwEd N
qmEZans  Rwarg:  Rrarfea |
Mg o el s SRR I

“Narayana is imperishable, infinite, omni-
present and untainted by Maya. He pervades the
whole creation consisting of sentient and in-
sentient beings. 'That ever young, primeval deity
is called by some by the name of Siva, by others
by the name of Visnu, who is always existent,
and by still others by the name of Brahma.”
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In the S'z'wa-Pur&;ga as well Lord Mahe$wara
says:— :

frar = ad Ao amfasuggaean |
FUCNFAqAEFSIST  @ar g2
AE TAMT AT TEST AN qEIET |
oF &7 A WS AT T A+ waq N

“O Visnu, although in reality I am always
undifferentiated, I have to assume three different
appellations, #7z., Brahma, Vispu and Siva, while
‘discharging the functions of creation, maintenance
and dissolution (of the universe) respectively.
Yourself, Brahma, who is with us at present, My-
self and Rudra, who is still to come, are all one.
There is no difference between us all. Differentia-
tion entails bondage.’

In Srimad Bhagavate Sri Bhagavan saysi—

AqE TET T WA A FICG qTH |
AEWAT  SUEY SRR )
AFARMAT GAMGIA QIS JurAAT F |
R I ATd TR @St Ehattaa,

“Brahma, Sarva ( Siva) and Myself are the
ultimate cause of this universe. We are the
Universal Soul, the Lord of all, the Spectator,
Self-seeing - and unqualified. O Brahman, after
penetrating My one Maya, which consists of the
three Gunas ( attributes ), I assume three different
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epithets according as I create, maintain or
dissolve the universe.”

Hence it is a mistake to regard Brahma,
Visnu and Siva as different from one another.
They are the appellations of one and the same
God.

“The Sipa-Purana further saysi—

By wesatzaa @Rl (e faamweE: |
dQaT: Saw: OCARAR gegas
AAEHEET Wa I Sfamgsa |

“Siva, Maheéwara, Rudra, Visnu, Pitamaka
( the Primeval Father ), Saemsara-vaidya ( the
Healer of the World ), Serzejza ( Omniscient )
and Paramatma (the Supreme Soul), these eight
names particularly refer to Lord Siva.”

It is therefore clear that % WM WEy argiam,’
*3b R ALEWA’, ‘2 qa: FEE’, umg 99 and gy a9y’
all these formulae are salutations of one and the
same deity.

What is that God like ?

The Vedas describe Him as ‘G I=®=Fa =gl
Srimad Bhagavata describes Him as under:—
fgd ¥a€ oW Soaw SvaEtaEd |

9@ qumerErd At Feragag

BN GzfFa g7 SUEARRCE I |
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T O g QCARHRATG gAT |

TARR:  gowEaTEEE Saa )

“God ( Brakma ) is real; He has always
existed, exists and shall exist for ever. He is
all-knowledge, all-intelligence and all-bliss. Having
no separate body, He is enacting this drama of
the universe through the various perishable bodies.
He is. absolutely pure (f#®), consisting of no-
thing but knowledge (¥¥&®9) and self-sufficient
(). He has no beginning and no end. He is
eternal () and peerless (@@= ). Though one,
He manifests Himself in various forms.

In another context it says:—

“Entering the various bodies as their very
self ( Atma), that Eternal Being (3amuww ), who
is self-luminous (@d%®@ ) and unborn (&), who
is the Supreme Lord (9% ) and who is known
by the names of Narayapa, Bhagavan and
Vasudeva, is illuminating every form created. by
Himself by dint of His Maya ( enrapturing power ).

The third chapter of Skandia 11 of Srimad
Bhagavata contains a full and most illuminating
exposition of God ( Breima), who is the main
theme of the Vedas, the Upanisads and the
Puranas. ' >

King Janaka addressed the seers thus:—

“O seers, you are the very cream of those
who are well-versed in theology. Be pleased to
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give me an accurate idea of that Supreme Being
( wmrAr ), that Ultimate Reality (wtm@m ), who is
called by the name of Narayana.”

The sage Pippalayana gave the following
answer:—

“O king ! know that Ultimate Reality to be
Narayana who is responsible for the -creation
(s ), maintenance (¥@4) and destruction (&ER)
of this universe, though Himself attributable to
no cause; who persists, within as well as without,
in all the three stages of dream (@9 ), waking
life (swrw) and sound sleep (®ifi) and who
inspires and stirs the body along with its various
sense-organs ( %Fza), the respiratory organs (=)
and the heart (&) to their respective functions.
Just as sparks cannot penetrate the fire, in the
same way our mind, speech, eyes, intellect,
respiratory organs and sense-organs are incapable
of comprehending that TUltimate Principle; nay,
they cannot even approach it, much less describe it.

“He was never born and shall never die;
He does not grow, nor does He ever diminish
in size; He is immune from changes like birth
and death, but is only a witness of all changing
conditions; He is present everywhere and at every
time and shall ever remain so; He is imperish-
able and consists of Knowledge and Knowledge
alone (g™@m). Just as vitality (W) is one,
although it functions differently though different
organs ( for instance, the eyes see, the ears hear
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and the nose smells, and so on ), and thus appears
differentiated, similarly, the Asma ( Spirit ), though
one, appears as differentiated, because of its
manifesting itself through different bodies. God is
present everywhere—in the whole creation—alike
in mammals such as the human being, the cow,
the horse, the elephant, the lion, the dog, the
sheep, the goat, etc; in birds and other hatched
creatures; in insects—bred by sweat and refuse
of the body, etc., and the vegetable world which
springs up from the soil; in short, wherever there
is vitality functioning in some form of another.
That which is seen abiding in us as a constant
witnessing factor even when all our senses lie
dormant, nay, when even the ‘Ego’ as expressed
by the words “I am” is merged for the time being, and
which we recall to our mind, on our waking, by
using such expressions as ‘We had a good sleep’, We
saw this dream’, and so on, is Brakma ( God)."

Where is the abode of this God ?

The Sruti says:—
oEl AW |aWdy e
TG gEgaraen |
RATAE: qEgaTEE:
el Far kst Fnoes )
( S:aetfz.{‘wm‘araﬁanz‘sad Vi 11)

“There is only one God who is hidden within
us all, nay, who is pervading everything, who is
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the inner self of all living beings and is the controller
(faz=1 ) of all that is going on in this universe.
He is the indweller of all creatures, the disin-
terested witness of all the activities of the world,
the one intelligent principle without a compeer,
and untainted by attributes (T )

The Vedas, the Smrtis and the Puranas are
all unanimous in declaring that this Supreme
Deity is immanent in fire, in water, .in the air,
in the whole universe, in all herbs and plants,
in all living creatures.

The Sruti says:—
TY  FIW EEEAT Al

"1 SAEr 25X |taEm
g1 gRTT @mamr T Oa-

A4 fagtEard waka

“That Supreme Deity, the creator of the
universe, always dwells in the hearts of crea-
tures. Those who feel the holy presence of this
Great Being in their hearts with their purified
minds become immortal.”

A = FRaafaiEa I3
a aftar d3 T a= fowg
LS B 7 o S (51 (1|
A T FiETSEr T S )
( .S"wez‘.«,‘z.s"watmjapam'sad VZ%9)
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“He owes allegiance to mone in this world,
nor is He amenable to any one’s authority or
control. He has no distinguishing mark either.
He has no origin, no originator, no protector.”

& Dmamt gwd 9 2aad |
i gdmi  TH TR
frm  3d  gEemHeE
( 7bid VI T)

“We have come to know that Paramount Lord
of all those who are in power or authority, the
Presiding Deity of all the deities, the Master of
all masters, the Lord of all the three worlds, the
most adorable of all.”

Goswami Tulasidas says:—

~

|9E  EfagEgama wEr |

X (gEEY FoedaEr
MAE: AT AWE  wHar |

afges  awmoals  awEar )
aga @y e |

qagTEt  swag Aasar |
e e foeEET |

frm  fsm  gaEsE
gHEUE 9Y | I |
am fde face wfgat )
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W AT T FEA AR
frdga aa Fag & S )

“Verily Rama is that God who is all-existence;
all-intelligence and all-bliss, who is unborn, who
has knowledge as His very essence, and is a
great reservoir of strength; He 1is all-pervading
and also constitutes that which is pervaded; He
is indivisible and infinite; He is the embodiment
of all unfailing power and the Lord of all; He is
unqualified, vast, unapproachable by speech and
other senses, impartial, faultless, invincible, blotless,
formless, free from ignorance, eternal and untaint-
ed by Maya. He is a mass of happiness; He is
beyond the reach of Prakz/7 ( primordial matter ),
the master, the indweller of every heart, free from
desire and attachment, and imperishable. In-
fatuation cannot prevail over Him. Can darkness
ever appear before the sun ?”

The aforementioned God dwells in the heart of
every living creature in the form of the Spirit (7).

fmw d@  Sftw @l |
daq whe gew gaud

The Lord Himself says in the Gifg:i—

AT WAgArAr  geASgA  famr |
( XVIIL 61)

“God dwells in the hearts of all living
beings, O Arjuna!”
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The sage Yajiavalkya has put in a nutshell
the viewpoint of the Vedas on this subject as
follows:—

“One hundred and forty-four thousand positive
(@) and negative (&) arteries branch out
from the heart of every human being and are
spread through out the body.

“In their midst there is an orb, as luminous
as the disc of the moon, and in the core of that
orb shines the A¢ma (the Spirit), emitting a
steady light like that of a lamp. That is the
only object worth knowing, as its knowledge frees
one from the cycle of birth and death.

“Phat Afma is present alike in all forms of
life, big and small, from the human being down
to the meanest insect, nay, even in trees and plants.”

&ri Vedavyasa saysi—

SRR T @ aq @awgy |

@q @ WA TE gauigaHast |

“od’s light dwells within us; it shines alike
in every living being. Omne can see it with the
mind's eye after one has fully composed and
steadied the mind.”

In Szimad Bhagavadgita the Lord Himself
says:—

- g -
g @99 Qag foged  geARE |
frzmaataaedd o A | azak )
b4 X x
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sAifqemiy  aeaiaEdE:  TEsEd |

g 59 mRd 2z @aer EEew
(Xzrr 27,07
“Verily he is the seer who sees the Lord installed in
the heart of every living being as the only imperish-

able substance among all perishable things.
“That God, the illuminator of all lights, shining
beyond the darkness (of ignorance ), having
knowledge as his essence, the only knowable

substance, that which is grasped through knowledge,
and who is kindly disposed towards all, is installed

in every heart.”

Every human being ought to do homage to
that one God who dwells in every heart with
unalloyed Devotion. One should love every
creature, taking it to be His abode. One should

be friendly to every living being.
That paragon of devotees, Prahlada, says:—
Fdl g0 WeEE WE $E4 gEa |
AEAlgER |ad @avarEeEEt )
Faar mmogifa fEEn En adEe: |
| GAT NG ea a=gaar aar |
TATIME Stk SRTT g8 @ 93 T37a: |
FaaRRTEE gegad  aztermd
( Bragavata VII vit. 53—55)

-“Therefore, O Danavas! be devoted to Sri
Hari, who is the soul and Iord of all living
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beings, believing that all our fellow-creatures are
as susceptible to pleasure and pain as you are.
The Daityas, the Yaksas, the Raksasas, the woman-
folk, the Siidras (the labouring class), the cow-
herds living in dairy farms, nay, even beasts and
birds and other dammed creatures have in-
dubitably attained salvation through Devotion to
Lord Achyuta. To be solely devoted to $ri
Govinda and to feel His presence in all living

beings is the summum bonum to be attained in
this world.”

The Bedrock of Sanatana Dharma

WEE, qrgRar & |agasaate: |

TASAH (& a9 g% aAeT aEaad |l

“The knowledge that $ri Vasudeva is dwell-
ing in the heart of every living creature is the
eternal and abiding principle of Sanatana Dharma.”

The same truth has been preached by the Lord
in Srimad Bhagavadsita ~—

HAISE |G| (7x.29)

“I am undifferentiated in all creatures.” He
further says:—

Fafimaem= arm afy  =fatt
g F7 9w T aftear @z )
' (V.18)

“The wise look equally on a learned and
cultured Brahman, on the one hand, and a cow
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or an elephant or a dog or a pariah ( Ckandala)
on the other.” That is to say, they realized that
they are equally susceptible to pleasure and pain.
The ILord also says:—

AETEE gEa @9 o qAsgA |
gd AR a1 E | ARt @A #a:
Q1273328
“Verily he should be regarded as the greatest
Yogi who looks upon all as equal, on the
analogy of his own Self so far as pleasure and
pain are concerned.”

The sage Vedavyisa has therefore said:—
Nal GATAT AT AqEIIEA, |
AT SRSl WEt A gErE
A a9 =T GAE, Sahe TJIREAT: |
oy QmEEHl 99 FEEET: g=GQd )
“Know this to be the essence of religion

and then practise it: refrain from doing unto

others what you will not have done unto yourself,
—what you may resent, if done unto you.

“We should not do unto others what we may
resent, if done to ourselves. In short, that is
religion; all other creeds have some selfish
motive behind them.”

Sfag T @ S=Ia, F4 QIS TAEAT |
qEZiA Swed aq Iy AReadg
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“How can he who wants to survive dare
take the life of others? One should always

design such things for others as one may choose
for one’s own self.”

The virtues of harmlessness ( @f&st ), truthful-
ness ( 4 ), and refraining from wrongful possession
of a thing (=#®4)—the practice of all of which
has been enjoined uponri every human being and
the neglect of which is sure to lead to one's
downfall,—take their stand on the above doctrine.
It is in pursuance of these tenets that the
performance of the five great sacrifices ( T=HEET)
has been enjoined upon us by the Vedas in
atonement for the sin accruing from the un-
intentional taking of any life. Carnivorous animals,
such human beings as may be bent upon taking
our life or that of any other innocent person or
robbing him of his property or outraging his
religious susceptibilities, those who assault us or
invade our country or village, and those who
practise incendiarism or administer poison to
others have been characterized as outrageous
persons (3m@aEl). It has been made obligatory
on us to kill such persons or creatures by way
of self-defence, when mnecessary, with a view to
protecting the person, property, faith or honour
of a brother or sister of ours. It is, however, a
sin to kill innocent and harmless creatures.

It is in pursuance of the above doctrine
that Hindus have from the Vedic period down
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to the present day maintained an attitude of
sympathy towards all innocent creatures of the
world. The cow is adored by the Hindus as a
mother (®&FH@) in recognition of the fact that
she supplies wholesome milk to the human
race and benefits them in so many other ways.
It is, therefore, specially. incumbent on every
human being to preserve this useful animal.
Even ordinarily it is forbidden ( ¥®d ) according
to the fundamental doctrine of the above religion
to take the life of any innocent and harmless
creature, to rob anyone of his or her life and
property, to wrong anyone, or to practise fraud
upon anyone. On the other hand, to render
some service or to do some good turn to one's
fellow-beings, who are as susceptible to pleasure
and pain as one’s own self, constitutes a creed
which is true for all times and all climes.

%)

b3

It is-in comnsonance.with the above: funda-
mental doctrine that it has been enjoined upon
the followers of the Vedic Religion to feed not
only. human beings but. even . ‘birds, beasts and
all other creatures through tbe ritual known as
feigsa’ as w111 be clear from the verses quoted
belov. = el d AR
az?tsarvmm W ga:'? g |

FARATT: =31 aq FAvEa: N
¥ AgwEn  qmEt  aFis
= FPAGRIAEET: |

3 LG
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Sar:  farerewa:  @as
¥ smfssfa @9t 959

- fudifem: RTqAFHRIAT
Tfian FAMTITZ: |

sarg & gEmE  war
I frgg gfeat waeg

qart  mEtfn Farsda-
g€ T favus aqiseagiE |

- ARE CQIEEIRE R
A g=SIi wam a9 )

Tgi  gEow T 6w
, ax fuar  Asfesgasgm |

gergas & W s
- g 3 gRar  wweg
L TgEE A0 fERe  wEraakaad |
gft yalrwEm gt SRR g |

- “Aftér performing’ other Vajfias ( sacrifices)
a - householder- should take some more food, as'
much as he ‘may’ like to have, and, placing it on
clean ground, offer it with a peaceful mind to all
creatures with the following words:—“May this food,
which I have set apart on this occasion, serve to
appease and gratify gods, human beings, animals,
birds, Siddhas, Vaksas, Nagas and other beings,
reptiles, evil spirits (¥@) and genii ( fazm= ), trees,
ants, insects, moths and other- creatures, whoevyer



[ 35 ]

may be starving in consequence of their past actions
and may want food from me. All the above-named
creatures, the food which is lying -here and my
own self are none else than Visnu; there is no-
thing apart from Him. That is why I offer this
food, which constitutes -the, body of the various
creatures, for the sake of preserving them.”

The householder should then devoutly leave
the food on the ground for the good of all creatures,
as he is the mainstay of all. Again, in pursuance
of the above doctrine, the followers of Sanatana
Dharma, while performing the ritual known as
Tarpana everyday, appease not only their forefathers
but . the living beings of the whole universe, as
will be evident from the following verses:—

FAGUEAT TR AET  TEFAEET |

o=t aErRn fagn eI & )

FSTU  Yfe@aqnr A swaa |

SiRAY Ay AzAARgAlERn

ARy GAEAY ARAG T ¥ fuan |

AmEETEAEasiaY | | s w4t

A SAIAT TEAAT AT ASFARTAN T |

X @ ghmerg I STEaEE )

“T'he Devas, the Daityas, the Yaksas, the Nagas,
the Gandharvas, the Raksasas, the Pisachas, the
Guhyakas, the Siddhas, the Kismandas, plants,

birds, aguatic creatures, burrowing animals, creatures
flying in the air, all may be appeased with the
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water offered by me. 1 offer this water with a
view to alleviating the sufferings of those who are
undergoing tottures in the various infernal regions,
I offer this water to appease those who have been
connected with me by ties of blood or not or those
who may have borne kinship with me in any
previous life or those who may be expecting an
offering of water from me.”

The quantity of food that remains after allotting
the share of crows and dogs is too inadequate to
abpease all other creatures (&4E¥:). Notwith-
standing this, it has been made obligatory on every
householder to perform this ritual (af¥3429 ) because
it symbolizes the sacred and lofty idea that a
human being stands in the relation of a brother
to all his fellow-creatures, and further serves the
high and laudable object of surcharging the
atmosphere of the world with the idea of fellowship
of all living beings under the fatherhood of God
and nourishing the idea with the moisture of love
like drops of tears.

Oune cannot adequately praisc the catholicity
of this faith, which will also be evident from the
following benedictory verse coming from the pen
of one of the foremost and universally adored
exponents of this faith, the great seer Vedavyasa,
who personified in himself the golden maxim
‘FhEfed @’ ( One should always be devoted to
doing good to others ):—
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| aag gfaa: a9 ag Goman |

@ TR g A HOAG Fr O AR

“May all living beings be hale and hearty;
may all see happy days; let no one be miserable.”

 ‘Lord S$ri Krsna, the life and, soul of Sa_natané:‘

Dharma, has extended a loving invitation to the
whole human race in the following inspiring and
reassuring words:—

"Léa_vhg all other creeds alone, take refuge
in Me. [ shall absolve thee from all sins. Do
not worry."”

The I,ord further says:— g ANy
FHISE |AYAg A A FESRT A {7 |
F qwlea g @ wFn AT ¥ Ag Iy )
AT FegITAR AAN AW |
AT | AT FIGEAAEAT @ @ ||
PAs qafy auvwar massia Frsst |
FieaT afy ST 9 7 9w queahr |
At f& avd sraitirer Tsfr @ qredam: |
PR Sreen FrE e s AR awiarfr o
“I am the same for all livings. I bear no
ill-will against any, nor do I love anyone. Those
who devoutly worship Me abide in Me, and I
abide in them. Even the worst sinner, who solely

depends on Me, should be regarded as virtuous;
he will in no time be transformed into a saint
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and is sure to attain abiding peace. O Arjunal
take it from Me that harm shall never befall
him who is devoted to Me. O son of Kunti!

even the womanfolk, the Vaidyas ( those belonging

to the trading class ), the Studras ( those belonging
to the labouring class) and those of sinful birth
will surely attain the highest pos:tlon if they
take refuge in Me.”

Blessed are they who have been initiated
into this sacred and philanthropic creed ! My
devout prayer is that, guided by this divine
light, .all religious-minded persons, after refining
and solidifying their knowledge and replenishing
the store of their vigour and zeal, may propagate
the truths underlying this creed and convince
the whole world that God is one and only one,
that in His essence He is present not only in
all human beings but in all other animals, and
plants—in other words, in human beings, beasts,
birds and insects, moths, trees and plants alike,
and that the best mode of worshipping Him is
to feel the divine presence in all creatures, to
be friendly with all and to wish all well. Let
us all consolidate and propagate the divine energy
by preaching the cult of universal love and
diffusing this true knowledge. ILet us drive
ignorance out of this world, eliminate wrong and
injustice and promote mutual good-will, happiness
and peace among men by preaching truthfulness,
righteousness and compassion.

= — e
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